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Dear Members and Friends,
1,000 CCJ members

29 CCJ branches across the UK

80+ people in our RabbiClergy Action Network

90,000+ people reached through
our network for Holocaust
Memorial Day

250+ alumni of
our Yad Vashem Seminar

52 people taken on our Israel
Palestine Study Tour

A

broken and repaired pitcher graces the cover of this edition of
Common Ground: unmistakably shattered, the vessel is also
reconstructed with care. You could even say that the cracks filled with gold
are its most beautiful feature.
‘For hope and healing’ is the theme of this edition of Common Ground,
expressing a desire that as Christians and Jews we can be part of the
rebuilding of society following the Covid-19 pandemic. The theme also
expresses the desire that we can help society continue dialogue around
race and inclusion in the UK today.
The latter theme is addressed in a probing essay by University College
London professor Shirli Gilbert, who traces the sometimes contested
relationship between the Black Lives Matter movement and Jewish
communities. Prof Gilbert uses the experience of the South African fight
to end apartheid as a lens to explore the relationship between different
Jewish communities and disputes over race.
The theme of trauma and persecution and, indirectly, of hope and healing
are addressed in another article by Prof Jürgen Moltmann, one of the
leading theologians of the 20th and 21st centuries. Prof Moltmann’s article
is a transcript of his talk to members of our Yad Vashem alumni group in
March 2020, just weeks before lockdown in the UK. As far as we are aware,
this is the last lecture that Prof Moltmann has given in the UK. I’m grateful
to Rob Thompson, who coordinated that event at the time and helped
transcribe the talk.
Beyond these leading articles is a wealth of reflection to enjoy from our
branches, our events and tours, and more. Turn to page 18 for pictures
and reflections from the spectacular day when the 2020 CCJ Bridge Award
was presented by Chief Rabbi Ephraim Mirvis to HRH The Prince of Wales.
And above all please read the article ‘Hope at Home’ in which our branches
reflect on the experience of dialogue and life continuing amidst the
pandemic. You’ll also find a reflection on Psalms and the pandemic by Revd
Dr Carla Grosch-Miller, reflections on our work around issues of faith and
identity for students; raising awareness about refugees; our study tour in
Israel-Palestine; book reviews; and, finally, obituaries marking the lives of
those who made a difference in CCJ.
The diversity in this magazine summarises the diversity of Jewish-Christian
dialogue today. It also highlights, I hope, the crucial contribution made
by our branches and members. We exist as a charity not so much to
promote academic discussion as to inspire and resource local dialogue
and conversation. We are grateful for the contributions made by all our
members, stakeholders, and friends.
My thanks especially to Avigail Simmonds-Rosten for her work editing this
magazine; and to Esther Sills, Avigail’s predecessor as Programme Manager,
for her additional groundwork.

70 Student Leaders and Student
Leader Alumni
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a Masters in International
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(Distinction). Outside of
work, Jay records and
produces music with a deep
appreciation of Rock.
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James
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Programme
Manager

James is a
Programme Manager
at CCJ. He studied theology at
the University of St Andrews
and is in the process of
completing a DPhil in modern
theology at Oxford. In his spare
time he enjoys playing the
piano, watching crime thrillers
and trying to learn Russian.

Robert
Wadsworth
Operations
Manager

Robert is the
Operations
Manager for CCJ. He
helps the CCJ office, team,
events, and memberships to
operate as smoothly as possible.
When not working he enjoys
writing, podcasts, football,
camping, and most things
outdoors/in nature!

Avigail
SimmondsRosten
Programme
Manager

Avigail is a Programme
Manager at CCJ. She
received Jewish textual
education at Midreshet
Lindenbaum in Jerusalem
and a History BA from the
University of Cambridge.
Avigail enjoys learning
Arabic and painting in her
free time.

Katharine
Crew
Campus
Leadership
Manager

Katharine is CCJ’s
Campus Leadership Manager.
She created and runs CCJ’s
Campus Leadership Programme
and Faith and Identity Project.
She has won a 21for21 Award
in recognition of her university
interfaith work and is a Local
Preacher in the Methodist
Church. In her spare time she
can be found dancing, acting
and singing in various amateur
theatre groups.

Theo Shaw

Inclusion
and Diversity
Project
Manager
Theo is on
secondment
from Citizens UK to manage
the Inclusion and Diversity
programme. She has a BSc
in Social Policy and a MSc in
Refugee Studies. Theo worships
at St Peter’s Walworth, a vibrant
black majority Anglo-Catholic
church in Southwark, where she
leads on the young people’s
ministry. Theo is a member
of General synod, and in late
2019 became mum to a baby
boy, who is now a vibrant and
energetic toddler.
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The Holocaust Memorial, Miami Beach,
Sculpture of Love and Anguish, Kenneth Treister
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Jewish and Christian
Theologies After
Auschwitz
Jürgen Moltmann

O

n 23 August 1941
in Belaya Tserkov, a
town in the Ukraine
not far from Kiev,
ninety Jewish children
were shot, thrown into a pit, and
buried there. Some of them were tiny
babies. The oldest of them was seven
or eight years old.
August Häfner, who ordered the
children to be shot, was at that time
an officer in the SS, in Task Force IVa.
In 1964, during an interrogation, he
gave the following account:
The army had already dug the pit.
The children were brought in a tractordrawn truck. I had nothing to do with
the technical details. The Ukrainians
stood around trembling. The children
were taken down from the truck. They
were stood up above the pit and shot so
that they fell into the pit.

The horror remains

The horror does not wear off with
time. The remembrance does not
fade. Every attempt, after more than
seventy years to historicise the mass
murder of Jews by us Germans,
founders when it is confronted with
the abyss of horror. Nor has the horror
lessened by any comparison. Every
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attempt to set off Auschwitz against
the Gulag, or Hiroshima, or Srebrenica,
is stillborn when it is brought up
against the abyss of horror. People
belonging to our own country, people
no different from ourselves, were the
perpetrators. ‘Command is command’,
they said. And are we sure today that
it couldn’t be us? What was a reality
once is always possible again. What
happened in Belaya Tserkov and in
Auschwitz we shall never understand
nor forget. We Germans must keep
that misery.

Our question about God in
suffering and God’s question
about guilt

The suffering of helpless children from
which there is no way out, and which
has no meaning, makes people cry out
for God and despair of God. ‘If there
is a God, why this suffering?’, ask the
one. Where was Israel’s God when His
children were thrown into the pit?
Where was the Christian God when

People belonging to our
own country, people no
different from ourselves,
were the perpetrators.

people belonging to Christendom
turned into these cruel monsters?
After Auschwitz can we go on
believing in an almighty, good God in
heaven? After Auschwitz, can we still
trust in human beings and ourselves?
The question asked by sufferers
themselves is not ‘Why does God
permit this?’ It is more imminent than
that. The question is ‘My God, where
are you?’, or, more generally, ‘Where
is God?’
Then there is a third question
about God, which we often suppress
with the help of the first. It is God’s
question about men and women. It is
not the question about the victims. It
is the question about the perpetrators
and those who have to live in the long
shadows of Auschwitz. We hear the
internal voice which asks, ‘Cain, where
is your brother Abel?’ and ‘What have
you done?’.
We shall now listen first to a few
Jewish voices after Auschwitz in
order to learn from them. Out of the
many of my generation I have picked
out three: Richard Rubenstein and
Emil Fackenheim and Elie Wiesel.
After that we shall listen to the first
approaches to a Christian theology
after Auschwitz in Germany.
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Holocaust Survivor
Edward Mosberg, holding
a Torah Scroll next to
his granddaughter at
the March of the Living,
Auschwitz Birkenau,
Poland, 5th May 2016:
International Holocaust
Remembrance Day
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Jewish theology after
Auschwitz: Is Israel’s God ‘the
Lord of history’?

The shock of Auschwitz went so deep
that it was decades before the few
who escaped could talk about it. The
great ‘after Auschwitz’ discussion
was probably first set on foot by
Richard Rubenstein in his book After
Auschwitz: Radical Theology and
Modern Judaism, which appeared
in 1966. I have met him personally
several times, but I have never
understood why - with that book - he
made common cause with the Godis-dead movement in the Protestant
theology of the United States. But I
took the questions which moved him
very seriously.
On the one hand, his concern is
the theological question - whether
the God of Israel is also the Lord of
history, meaning it was God who tried
to exterminate His own people in the
gas chambers.
And on the other hand, he grapples
with the practical question of whether
he should give his children a Jewish
upbringing, so that they go on to
live as Jews in this world in which
Auschwitz was possible, and will be
possible again, or whether he should
save them from his fate.
Rubenstein decided ‘to live in a
meaningless, purposeless Cosmos
rather than believe in a God who
inflicts Auschwitz on his own people’.
Rubenstein puts on record as his
personal creed after Auschwitz: ‘I am
a pagan’. He wants to leave the God
of history, to whom Israel in exile
had been delivered up, and to return
home to ‘the gods of earth’.
Emil Fackenheim (with whom I have
often talked about this) has replied
to Rubenstein’s second question in
his book God’s Presence in History
(New York: 1970): ‘Hitler failed to
murder all Jews, for he lost the war.
Has he succeeded in destroying
the Jewish faith for those of us who
have escaped? … And what of us …
when we consider the possibility of a
second Auschwitz three generations
hence? Yet for us to cease to be Jews
(and to cease to bring up Jewish
children) would be to abandon our
millennial post as witnesses to the
God of history’. ‘In faithfulness to
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Judaism, we must refuse to disconnect
God from the Holocaust.’ ‘If all present
access to the God of history is wholly
lost, the God of history is Himself lost’,
he writes. But then all that remains
is the cry of total despair: ‘there is no
judgement and no judge’. Hitler would
then not only have murdered a third of
the Jewish people, but the Jewish faith
too—would have slain not just Israel,
but Israel’s God. Anyone who after
Auschwitz declares that God is dead,
and renounces his Jewish faith, is giving
Hitler a posthumous victory over the
Jews and the God of Israel which he was
unable to achieve during his lifetime.
At this point Emil Fackenheim speaks
imploringly: ‘The Jews are forbidden to
hand Hitler a posthumous victory. They
are commanded to survive as Jews …
Finally, they are forbidden to despair of
the God of Israel, lest Judaism perish’.
‘It is precisely because Auschwitz has
made the world a desperate place that
a Jew is forbidden to despair of it’, Emil
Fackenheim wrote at the end of his book.
Elie Wiesel’s famous Auschwitz book
Night appeared already in 1958 in
France, with a foreword by the Catholic
philosopher Francois Mauriac, and from
1960 onwards it increasingly influenced
the ‘after Auschwitz’ discussion in
America and Germany. Here we shall
look only at the one, so often quoted,
scene which no reader can ever forget.
Two men and a child are hanged in the
concentration camp before the eyes of
the assembled prisoners. The men cry
‘Long live liberty!’ and die quickly. The
child is quiet.
‘Where is God? Where is He?’
someone behind me asked.
At a sign from the head of the camp,
the three chairs tipped over.
Total silence throughout the camp.
On the horizon the sun was setting.
… The two adults were no longer
alive … But the third rope was still
moving; being so light, the child was
still alive …
For more than half an hour he

‘It is precisely because
Auschwitz has made the
world a desperate place
that a Jew is forbidden to
despair of it’

stayed there, struggling between
life and death, dying in slow agony
under our eyes …
Behind me, I heard the same man
asking: ‘Where is God now?’
And I heard a voice within me
answer him:
‘Where is He? Here He is – He is
hanging here on this gallows.’
Elie Wiesel describes a horrifying
reality, but he describes it in highly
symbolic terms. The child is described
as ‘an angel with sad eyes’. The three
murdered victims and the setting
sun remind us of the death of that
other Jew on Golgotha. The answer to
the question ‘Where is God?’ comes
through ‘a voice within me’, like the
voice of God in a prophet. What does
the voice disclose? God is not absent.
He is present. God is not hidden. He is
there, visible to everyone in the dying
child. Any other answer would be
blasphemy.
Is God Himself the victim? Does
God die there, once and for all, in the
innocent child with sad eyes? That
is the way Elie Wiesel has often seen
it: ‘I shall never forget the moments
which murdered my God and my soul.
I shall never forget the flames which
consumed my faith for ever’, he wrote.
Or is God the one who suffers
and dies with and in the children of
Israel, and is He yet the Eternal One?
Elie Wiesel has frequently given this
interpretation too. It goes back to the
rabbinic idea of the Shekinah: God’s
indwelling in his people by virtue of
his self-humiliation. Through this selfhumiliation the Eternal One whom
the heavens cannot contain becomes
the companion on the journey and
the fellow-sufferer of his people on
this earth. I got this idea from Franz
Rosenzweig’s The Star of Redemption.
Where that child hangs on the
gallows, God hangs on the gallows
too. Where that child suffers torment,
God himself is tormented. Where
that child dies, God himself suffers
the child’s death. Even in the hell of
Auschwitz, God was there—not as
the Lord of history: but as the victim
among millions of victims. Elie Wiesel
took comfort from this rabbinic idea
about God the fellow-sufferer—God
himself shares our suffering. But Wiesel
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discovered the double burden too, since
with our human suffering we have to
endure God’s suffering as well. For that
reason, the answer of that ‘voice within
him’ remains for Elie Wiesel ambiguous.
‘He hangs there on the gallows’—that
means that Jewish child is not alone, not
forsaken by God; God suffers with him.
‘He hangs there on the gallows’—that
also means that that child, and we who
have to look on, endure the unending
suffering of God which breaks down
and shatters every naïve belief in God.
Elie Wiesel’s conclusion is this: ‘One
can never understand the event with
God; one cannot understand the event
without God.’

Christian theology after
Auschwitz in Germany

One of the first German theologians
who consciously thinks and speaks ‘after
Auschwitz’ is Johann Baptist Metz. The
open theodicy question is his topic.
As ‘Auschwitz touches us all’, he says,
‘The incomprehensible thing is not
just the apotheosis of evil and not just
the silence of God. It is the silence of
human beings: the silence of all those
who looked on, or looked away, and
by doing so delivered up this people
in its deadly peril to an unspeakable
loneliness.’ That is why, he goes on,
we Christians in Germany can never
go back again to the time before
Auschwitz. ‘But strictly speaking we can
no longer get beyond Auschwitz by
ourselves, but only together with the
victims’. A future after Auschwitz ‘with
10 Common Ground

the victims’ means first of all listening to
these victims when they begin to speak.
But what can we say about God
after Auschwitz? For Metz, my friend,
Auschwitz shattered every theology
of history, because in the face of the
murdered victims of Auschwitz there
can be no Christian ‘theodicy’, no
justification of God, and no ‘meaning
in history’ either. To want to justify
God in the face of ‘the pit’ would be
blasphemy. So the question ‘And
where was God on 23 August 1941?’ is
a question we cannot answer and also
can never forget. We must live with
the open theodicy question until the
end - when we confront God with this
question and God must answer us.
The suffering God: where was God the
Almighty when the horror in Auschwitz
took place? Where was the God ‘who
o’er all things so wondrously reigneth’
during the mass murders in the gas
chambers in Auschwitz?
The rethinking of God was begun
in Germany by a theologian who was
hanged in a concentration camp on
9 April 1945 because of his active
resistance against Hitler: Dietrich
Bonhoeffer. In 1944, in his Gestapo cell,
Bonhoeffer discovered that ‘only the

We must live with the
open theodicy question
until the end - when we
confront God with this
question and God must
answer us.

suffering God can help’. Christ helps not
by virtue of his omnipotence, but by
virtue of his suffering and his wounds
and by his wounds we are healed (Isaiah
53: 4). It is true that, for human beings
in need, generally accepted religious
feeling points to God’s power in the
world. But the Bible points them to
God’s helplessness and suffering in that
same world. The human being is called
to suffer alongside God’s suffering over
the godless world: ‘Christians stand
beside God in His suffering.’ With this
sentence Bonhoeffer answered Elie
Wiesel’s question of a double suffering:
the human and the divine.
The Almighty is holding a hand above.
This is not the Biblical experience of
God. God says and does things above
and below. In this way Israel had
experienced God’s presence in the
desert. What kind of images do we find
for the bearing God? There is a feminine
insight: as a mother carries her child
at her breast unto the land which You
promised to their fathers (Numbers 11:
12). Or a masculine approach: The Lord
himself bears you as a man bears his son
all the way you went until you came to
this place (Deuteronomy 1: 31).
We pray to Christ: ‘You who are carrying
the sins of the world, have mercy on us’.
We can also pray to the crucified one:
‘You who are carrying the sufferings of
the world, have mercy on us’.
God is not the powerful tyrant. In
the conflict between perpetrators and
victims, ‘the suffering God’ is always on
the side of the victims—indeed He is
Himself the victim in, with, and among,
the victims of those who wield power.
This world’s history of suffering is the
history of God’s suffering too, the God
who does not merely permit the evil act
because He wishes all men and women
to be free, but also endures the evil act
in the victims. A God who cannot feel
suffering cannot understand us. A God
who cannot suffer cannot love either.
The suffering of Christ in the New
Testament is the personal suffering of
Jesus from Gethsemane to Golgotha.
But it is not only Jesus’ suffering. The
Apostle Paul’s apostolic suffering, his
persecution, his imprisonment, and
his tortures and tribulations, is his
participation in the suffering of Christ.
Whoever experiences the pit through
his own suffering experiences the dying
of Christ in whom also the resurrection
www.ccj.org.uk
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life of Christ may be manifested. The
other side of the suffering is the glory
of God in the re-joining of Christ. When
we suffer for and with Christ we are
graced by the patience of Christ and this
gives peace to the mind. The apostolic
suffering is only an outstanding
example of the suffering of the faithful
who persevere in the face of public and
personal pressures.

God’s question: ‘Cain, where is
your brother Abel?’

Let us begin with a story which Simon
Wiesenthal tells in his Auschwitz book
The Sunflower. While he was a prisoner
in a concentration camp, Wiesenthal
was called to the death-bed of a man
belonging to the SS. The man wanted
to confess to him - the Jew - that he
had taken part in mass shootings of
Jews in the Ukraine. He wanted to beg
Wiesenthal’s forgiveness so that he
could die in peace. Simon Wiesenthal
could listen to the murderer’s
confession, but he was unable to forgive
him because, he says, no living person
can forgive murderers in the name
of the dead. He has neither the right
nor the power. But Wiesenthal was
so disturbed by this impossibility of
forgiveness that he told his story to a
number of European philosophers and
theologians, and then published his
own story together with the answers of

We must live with the
unforgiven sins of our
forefathers of the Nazi
time.
these others.
I am personally convinced that he
indeed has neither the right nor the
power to forgive the murderers in the
name of the dead. And this causes me to
beware German politicians who publicly
ask Israel to forgive. We must live with
the unforgiven sins of our forefathers of
the Nazi time.
What we can do, according to the
ancient penitential ritual of the church,
are three acts belonging to conversion
and a turning away from the shadows of
the past into the light of the future:
First, confessio oris, private confession.
Today that means public confession of
the collective past of our people. Truth
is the first act of freedom, however
painful the truth may be. Only those
who deal honestly with their past
become free. ‘The truth shall make you
free’, says the Gospel of John.
Secondly, attritio cordis, contrition
of the heart. Today that means what
Germans call Trauerarbeit, the work
of grief. The change of the heart
is important, so that the rest does
not remain a surface affair. And the
examination of conscience that belongs

here is not just a personal one; it is also
a public examination of the ideologies
of the past which dominate our culture
and politics today. The younger
generation is not guilty of Auschwitz
but is responsible for the shadows of
Auschwitz in the present.
Thirdly, satisfactio operum –
satisfaction through good works. Today
that means acts of compensation, in so
far as these are still possible, and also
liberating initiatives carried out as ‘signs
of expiation’ among the peoples who at
that earlier time were the victims of our
people.
Acceptance of guilt—the work of
grief—the first steps towards justice:
these are the possibilities open to us
as human beings if reconciliation is
expected to happen. Yet there is still a
sombre remnant. Or rather, there is still
an insoluble mystery between God and
the guilty. It is the mark of Cain:
The Lord said to Cain, ‘Where is Abel
your brother?’ And Cain said: ‘I do not
know; am I my brother’s keeper?’ And
the Lord said … ‘The voice of your
brother’s blood is crying to me from
the ground. And now you are cursed
from the ground …’ Cain said to the
Lord, ‘My punishment is greater than I
can bear ….’ And the Lord put a mark
on Cain, lest any who came upon him
should kill him’ (Genesis 4).

From left to right: Interim Director Nathan Eddy, former Programme Manager Rob Thompson, Trustee Fr Patrick
Moriarty, Jürgen Moltmann, and Trustee Rt Revd Sarah Bullock
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Jews, Racism,
and #BLM:

Shirli Gilbert
University College London

F

or a few months during
the spring and summer of
2020, the Black Lives Matter
(BLM) movement powerfully
turned the world’s attention
to the enduring legacies of the past in
the present. In particular, the movement
urged a renewed recognition of the
pervasiveness of racist attitudes and
representations on our streets and
across Western political, social, and
cultural life. BLM called out the
reluctance to acknowledge the
legacies of slavery and
colonialism, advocating for
more explicit and
sustained public discourse.
Among Jews, BLM
sparked conversations of a
distinctive kind. On one level,
Jewish communities partook in these
broader public discussions as citizens,
variously supporting or challenging the
movement’s proposals and claims. In
addition, there were other internallyfocused conversations, formal and
informal, reflecting on the resonances
and implications of these issues for
Jews in particular. While contemporary
events were the initial spur to these
discussions, they also revived dilemmas
that have arisen frequently in the
course of a long and complex history
of relations between Black people and
Jewish people, and between racism and
antisemitism. To what extent are Jews
implicated in the racist social structures
of White society? Are Jews, in fact,
White? Are racism and antisemitism

Are Jews, in fact,
White? Are racism and
antisemitism the same?
12 Common Ground
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A History of Complex
Encounters
the same? As victims of historical
discrimination themselves, do Jews
have a special obligation to confront
racism and to stand in solidarity with its
victims? Is Israel a colonialist state, and
are there clear links between American
racism and Israel’s treatment of the
Palestinians?
In my own research on Jews in
apartheid South Africa, such questions
surface frequently. Here, from the
late nineteenth century until the
onset of majority rule in 1994, Jews
found themselves occupying
an ambivalent and sometimes
uncomfortable position in
the social order. While their
‘whiteness’ was not
guaranteed from the
outset, within a short
space of time they were
an established part of the
privileged White minority
in a highly racialized society. Although
antisemitism was not absent from South
African life, it was incomparable to
historical experiences of discrimination
against Jews in Europe. South African
Jews wrestled with how to balance
concern for the welfare of others with
ensuring their own safety and stability
in a society in which they were not
always welcome themselves. Should
they actively challenge the racial order?
Did their own historical experiences
of persecution indeed obligate them
to do this? Or, given the enduring
precariousness of their position in
South Africa and the world, should they
prioritize defending themselves and the
State of Israel?
For some Jews in South Africa,
historical experiences of antisemitism
logically translated into fellow feeling
for victims of racism. Jews were some
of the earliest supporters and initiators
www.ccj.org.uk
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of anti-racist activity in the country,
particularly in the forums of trade
unions and socialist organisations in the
early decades of the twentieth century.
During the apartheid period (19481994), which saw a long-established
system of racial segregation ratcheted
up a few notches, Jews constituted a
disproportionate percentage of White
people involved in revolutionary
politics. The long list of prominent
Jewish activists includes Joe Slovo,
general-secretary of South African
Communist Party and the first White
member of the African National
Congress’s (ANC) National Executive
Committee; Dennis Goldberg, who
stood in the dock at the Rivonia Trial
in 1963-4 alongside Walter Sisulu and
Nelson Mandela and served almost
22 years in prison; and Ronnie Kasrils,
a major figure in the ANC. There were
many, many others besides them.
Beyond revolutionary politics, there
were also Jews in South Africa who
expressed their opposition to racial
injustice from their pulpits, in prose,
and in parliament. Helen Suzman was
for thirty-six years the most prominent
voice of opposition to the apartheid
government and its policies in the South
African parliament. Nadine Gordimer
chronicled the injustices and brutalities
of the apartheid system in her many
novels. Voices of criticism also emerged
from within the mainstream Jewish
community. In a booklet titled Rabbinic
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The Jewish people should
scrupulously refrain from
becoming accessories to
any acts of oppression,
injustice or humiliation,
committed in the name
of race, and remain
faithful to the ethical
fundamentals of their
religious heritage.
Thoughts on Race (1951), Rabbi Solomon
Rappaport, who had fled Nazi-occupied
Vienna in 1938, declared that
The Jewish people must be ever
mindful of the fact that it had
been treated in Nazi Germany
as an outcast and subjected to
systematic genocide on account
of alleged biological deficiency of
the Semites for which there was
no remedy in the eyes of the Aryan
master race. The Jewish people
should scrupulously refrain from
becoming accessories to any acts of
oppression, injustice or humiliation,
committed in the name of race,
and remain faithful to the ethical
fundamentals of their religious
heritage.
Other communal leaders and thinkers
articulated similar ideas. While many
activists rejected the suggestion
that their Jewishness played a
role in shaping their activism,
there were significant
numbers of Jews who
identified in Jewish
history or their

own families’ experiences in Europe
the origins of their own anti-racist
convictions.
The links that some Jews perceived
between antisemitism and South
African racism, however, were not
always widely shared. In fact, few saw
obvious connections between Jewish
historical experiences of persecution
and local anti-Black racism. There was
an upsurge in antisemitism in the
1930s and 40s emanating from the
Afrikaner nationalist right and inspired
by Nazism, but Jews generally perceived
this in a different category to racism
against non-White people. Over time,
the majority of South African Jewry
conformed to the established South
African social order, and adopted
the language and thinking of the
dominant society – or, at least, did little
to challenge them publicly. The South
African Jewish Board of Deputies—
the community’s chief representative
body—had a policy of not involving
itself in political matters unless the
rights of Jews as Jews were affected, and
it distanced itself as far as possible from
the political struggle against apartheid.
The Jewish community, small and
relatively young (the bulk of immigrants
had arrived at the turn of the century),
sought above all to establish its place in
the political order, balancing existential
uncertainties, political realism, and
pragmatic communal survival strategies.
In his influential book Community
and Conscience, the historian Gideon
Shimoni describes South African
Jewish responses to apartheid as
‘characteristic minority group
behaviour—a phenomenon
of self-preservation,
performed at the
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cost of moral righteousness’. From
the perspective of some younger, less
sympathetic critics, however, fear of
antisemitism was little more than a
disingenuous pretext for the Jewish
community’s failure to substantially
oppose the government before the
1980s. Was South African Jewry indeed
a community with a conscience,
troubled by the racist order but unable,
given its own precarious position, to
challenge it? Or was this a community
comfortably ensconced in privileged,
middle-class South African life, reluctant
to jeopardize its upward mobility?
The tensions between the universal
and the particular evident in the South
African case echo many of the Jewish
conversations that have been playing
out over recent months. Where should
Jewish loyalty lie? Is it with fighting
racism at all costs, or with defending
Jewish interests?
In order to understand the persistence
and complexity of these questions,
there are a few historical threads that
are worth teasing out. First of these is
the relationship between racism and
antisemitism. Contemporary public
discourse often portrays racism as a
relatively simple, and mostly colourcoded, phenomenon. Viewed within a
longer historical perspective, however,
racism is a far more heterogeneous and
multidimensional beast. Tracing the
complicated lineage of the idea, the
American historian George Fredrickson,
in his concise but influential book
Racism: A Short History, posited that
racism was primarily a product
of the West, closely
associated with the rise
of modernity in
the eighteenth

www.ccj.org.uk

Where should Jewish
loyalty lie? Is it with
fighting racism at all
costs, or with defending
Jewish interests?
and early nineteenth centuries.
Paradoxically, racism developed in a
context that acknowledged the equality
of all human beings; only in precisely
such a society, he argued, would there
be a need to deny the humanity of some
groups against others. For Fredrickson,
racism emerges at the moment when
differences which might otherwise be
thought of as cultural come to be seen
as innate and unchangeable. In other
words, if there was no possibility for
individuals to rid themselves of their
perceived differences by changing their
identities or practices, this was racism.
Racism has seen diverse manifestations
across time, from social discrimination
and harassment to segregation,
enslavement, ethnic cleansing, and
genocide. It has been manifest in
attitudes and beliefs as well as practices,
institutions, and structures.
Today, it has become commonplace
to link racism and antisemitism, and to
see the latter quite uncomplicatedly as
a variation of the former. Antisemitism
has its own long and complex history,
however, and while it is connected to
racism in important ways, as a social
phenomenon and in its development
over time, it has also had distinct
particularities. Debates
about Jews and ‘race’
emerged in the
same context
of the rise of

modernity during the late eighteenth
and nineteenth centuries, but were also
animated by larger questions about
Jewish political emancipation. Where
did Jews fit into the modern world—as
a race? A religion? A nation? Could they
become full citizens of the nation-state,
or was their difference from the majority
so significant, and so unalterable,
as to make that impossible? By the
middle of the nineteenth century, it
was commonplace to refer to Jews as
members of a distinct ‘race’ who were
predisposed to thinking and behaving
in particular ways because of their
racial origins. While anti-Black racism
was rooted in notions of inferiority and
subordination, however, nineteenthcentury antisemitism was shaped more
by concern about the dangers of Jews’
supposed power and influence, and the
threat they posed to the wellbeing and
continued existence of the nation itself.
Further complicating the relationship
between racism and antisemitism
is the vexed history in the West of
Jewish ‘whiteness’, which developed
particularly, although not only, in the
Jewish encounter with colonialism and
empire. As in South Africa, Jews often
inhabited an in-between position in the
colonial hierarchy, fitting neither into
the category of those who held power
nor that of those over whom power
was held. In many cases they were, as
the saying goes, ‘white but not quite’.
Their desire to find acceptance and
toleration in societies organized along
racial lines often saw Jewish people
aligning themselves with those in
power, even if, in many cases, they
also recognized and sympathized
with the discrimination faced
by racial ‘Others’. Those who
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emigrated from Europe to racialized
societies—the United States is another
key example—quickly understood
that in order to lift themselves out
of social and economic deprivation
- which for most was precisely the
point of emigrating - they would need
to invest in the racial order and align
themselves with Whites. This was a
conscious process that significantly
shaped the formation of not a few
Jewish communities. But White status
was not easily or straightforwardly won,
and antisemitism often persisted for
decades after official recognition had
been achieved. The question of Jews’
‘whiteness’, then, is not as clear-cut as
contemporary public discourse often
assumes.
Apart from their encounters with
‘Others’ in racialized societies, Jews
themselves are diverse in their
geographic origins and identities.
While the majority of Jews in the world
today are Ashkenazi (from the Hebrew
Ashkenaz, Germany), originating
primarily from central and eastern
Europe, large numbers are Sephardi
(from the Hebrew Sepharad, Spain) or
Mizrahi (from the Hebrew Mizrah, East),
descendants of Jewish communities
from across the Middle East, North
Africa, and central Asia, some of which
date back to the aftermath of the
expulsion from Spain in 1492 and others
to millennia before then. Few firm
racial boundaries can be drawn among
these Jews of diverse origins, customs,
practices, and indeed skin colours.
Perhaps the most complex and
contentious layer in the contemporary
mix is Israel. During the Zionist
movement’s pre-state years, and in
the early period of the State of Israel
itself, Zionism was often seen as an
anti-colonial movement pitted against
the might of the British Empire (even
while the vocabulary of colonialism
in part shaped the movement’s
conceptualization and the forces of
colonialism strengthened the political
viability of its cause). In its first decades,
the young Jewish state forged alliances
with various post-colonial African
governments and was openly critical
of the South African apartheid state.
The 1967 war, however, fundamentally
changed the way in which Israel was
viewed in the West (the views of those
Palestinians who had been stateless
www.ccj.org.uk

Without mobilizing
principles of justice, we
will emerge from this
pandemic in a far deeper
epidemic, sickening and
bringing death to Jewish
principles.
since 1948 was, of course, a different
matter). Within six days, Israel practically
tripled its land mass with its conquest
of the Sinai peninsula, Gaza strip,
Golan Heights, East Jerusalem and the
West Bank of the Jordan river. With the
beginning of the settlement enterprise,
Israel came increasingly to be seen as
a colonial power, allied with, rather
than opposed to, forces of colonialism
and imperialism. In this framework, the
earlier history of its conception and
establishment disappear from view. For
Jews who define themselves broadly as
Zionist—a variable term which I use it in
this context to describe support for the
idea of a Jewish state in the historic land
of Israel, ranging from unquestioning
to harshly critical—it is difficult, if not
impossible, to also be seen as legitimate
participants in the anti-racist enterprise.
The complex relationship between
Jews, racism, and ‘whiteness’ that I have
briefly sketched here helps to explain
why the conversations sparked by BLM
in recent months have been more vexed
than we might first expect. Some Jewish
commentators have emphasized Jews’
commitment to anti-racism, echoing
the universalist approach evident in
some of the examples I cited earlier and
in many other familiar examples from
Jewish history. In a June 2020 article,
for example, the American scholar
Susannah Heschel, daughter of the
rabbi and civil rights activist Abraham
Joshua Heschel, criticized some
American Jews’ seeming obliviousness

Within a global context
of rising antisemitism,
the flattening of the
conflict’s complexities
and the politicization of
racism makes it difficult
for some Jews to
embrace the BLM cause
wholeheartedly.

to the impact of the Covid-19 pandemic
on African-Americans and Latinos. ‘The
central question,’ she wrote, ‘is whether
Jews have anything to contribute to
ending our racism crisis, or whether
we have rendered ourselves irrelevant.
Without mobilizing principles of justice,
we will emerge from this pandemic in
a far deeper epidemic, sickening and
bringing death to Jewish principles.’
Other commentators have similarly
stressed the Jewish obligation to social
justice and advocated Jewish-Black
solidarity in powerful and clear-cut
terms.
Others, by contrast, have found it
more difficult to endorse BLM’s claims
unequivocally. In particular, from their
standpoint, the explicit linkages drawn
between BLM and the Israeli-Palestinian
conflict are disingenuous and simplistic.
The conflict, they argue, is not about
‘race’, and linking it with BLM in this way
glosses over the complicated history
of relations between Jews, racism, and
colonialism, drawing facile comparisons
in order to advance a political cause.
In their view, BLM also strays into the
territory of antisemitism, as opposed to
legitimate criticism of Israeli state policy
and action. Within a global context
of rising antisemitism, the flattening
of the conflict’s complexities and the
politicization of racism makes it difficult
for some Jews to embrace the BLM
cause wholeheartedly.
Perhaps unsurprisingly, the intensity
of public focus on BLM that we saw
during the summer of 2020 has
gradually receded in the face of the
ongoing Covid-19 pandemic and, in the
UK, the politics of Brexit. It remains to
be seen whether the issues raised and
conversations initiated, both among
Jews and in society more broadly,
are developed in substantive and
enduring ways over the coming years.
While these questions are not new
in the longer view of Jewish history,
the Israeli-Palestinian conflict raises
distinct contemporary issues that
are likely to persist even as BLM itself
fades from public view. If the long
history of encounters I have briefly
outlined in this article is anything to go
by, the questions are likely to remain
stubbornly thorny and complicated,
but the invitation to revisit them
perhaps offers an opportunity for fresh
perspectives and understanding.
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The Vital Role of Faith
Communities:
Reflections on The Bridge Award
His Royal Highness The Prince of Wales

The Bridge Award is CCJ's annual recognition of an individual who has made an
exceptional contribution to building bridges between people. On 23 June 2021,
CCJ was honoured to present its 2020 award to HRH Prince Charles at Spencer
House, London, with a small group meeting under social distancing guidelines.
Here, His Royal Highness reflects on the accolade.
His Royal Highness the Prince of Wales at
the Bridge Awards

T

he Council of Christians and Jews was
established, of course, nearly eighty
years ago and was far ahead of its
time in recognizing how religious and
racial prejudice, hatred and
discrimination present such a threat to
the harmony of our society.
Yet I do think the essence of its
mission has never been more relevant
than it is today. We must not forget that
the CCJ was founded in 1942, at the
height of the Holocaust, by Chief Rabbi
Hertz and Archbishop Temple in order
to support Jewish refugees from Europe
and combat anti-semitism, and to build
a bridge between Jewish and Christian
communities at the most dire moment
in their long, often troubled
relationship. For a long time, CCJ’s
mission reflected the widespread belief
shared by both communities in religious
tolerance, in respect for the facts of
history and the lessons of World War
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Two, in our shared hostility to all
discrimination equally.
This noble mission and this widely
held vision about what is right are now
challenged by the vicious distortions of
history which attempt to diminish or
deny the Jewish experience of antisemitism over the millennia, but
particularly the Holocaust.
The CCJ clearly has an absolutely vital
role in educating both adults and children
in the lessons that history teaches us,
especially about the Holocaust. Just
months before lockdown I took part in
the 75th Anniversary at the Yad Vashem
International Holocaust Centre in
Jerusalem. I must say I was humbled and
greatly moved by the survivors whom I
met who shared their heart-rending
stories with me on that occasion. Their
courage and their grace left an indelible

Never has CCJ been more
needed in our conflicttorn world

impression on me at the time.
While in the Holy Land, I experienced
another of CCJ’s priorities as I witnessed
some of the tensions between Israel and
the Occupied Territories and heard the
different narratives and understood
afresh, I think, the importance of learning
conflict resolution skills to facilitate
improved dialogue around the most
complex issues.
It is one of the reasons that I am so
deeply moved to have been given this
Award by you this evening. Trying to build
bridges between faith communities and
to deepen mutual understanding, has
been a major part of my life’s work. So, I
cannot tell you how profoundly grateful I
am for such a very special accolade.
We here know the vital role that faith
communities have played across the
world during this ghastly pandemic.
Consoling the bereaved, caring for the
sick, feeding the hungry and helping
people financially. The more we continue
to do this, together, across the faiths, the
greater will be the harmony in the world
as we come out of lockdown.
Never, I would say, has the CCJ been
more needed in our conflict-torn world.
With God’s help, Christians and Jews
– and, for that matter, Muslims – must
continue to work together for Peace and
Harmony.
Words given to the Prophet Isaiah
should perhaps be our inspiration:
‘Thou wilt keep them in perfect peace
whose mind is stayed on Thee’.
www.ccj.org.uk
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The Narrow Bridge of Peace:
The Achievements of HRH The Prince of Wales
Chief Rabbi of the United Hebrew Congregations
of the Commonwealth Ephraim Mirvis

I

can, likewise, think of no better person on
this entire planet to be the recipient
of the 2020 CCJ Bridge Award than His
Royal Highness.
Reference has already been made to
the Prince being a bridge-builder
extraordinaire, but there is a further
significance to the concept of a bridge
in Jewish thought. The 18th Century
Hasidic Great Master, Rabbi Nachman of
Breslov, famously taught that the whole
wide world is a very narrow bridge, and
as we all walk upon it together, we
should always remember to never fear.
One of the great lessons of Covid-19
has been the fact that we are all on the
same side. The virus does not
differentiate between people of
different faiths, ethnicities, colours or
genders; the virus does not recognise
borders; as far as the virus is concerned,

www.ccj.org.uk

we are all on the same side. Now as,
thank God, we are emerging slowly
towards the post-Covid era, we are all
the more aware of how narrow this
bridge is that we are all treading upon,
within our very challenging
environment.
You, Sir, are our leader, you set the
personal example through your work
and through your comments, but most
importantly, through the personal
example that you provide. To teach our
society of the ills of enmity and
bitterness and, most of all, bloodshed,
and how crucially important, as we

We must tread this path
together, blessed to be
part of one single family
of all of humankind.

move together on this narrow bridge,
tolerance, love, unity, peace and
harmony at all times are.
So, we cannot thank you enough for
all that you are doing to strengthen this
bridge, and to teach all of us that we are
indeed on the same side and how,
regardless of different ethnicities and
faiths, or whatever other differences we
have, we must tread this path together,
blessed to be part of one single family
of all of humankind.
This is represented by this Bridge
Award. What an outstanding,
inspirational choice His Royal Highness,
the Prince of Wales is. May Almighty
God bless you to continue with your
truly extraordinary work and
endeavours for and on behalf of our
great nation.
Congratulations.
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Pictures of Hope
For Interfaith Week 2021, we invited people to share a piece of art on
the theme ‘For Hope & Healing’ reflecting the strange year we have
experienced across communities in the UK. We invite our members and friends
to explore the digital exhibition of all the beautiful and thought-provoking
submissions at www.ccj.org.uk

Emily Keen

Annette Bygott

Annette Bygott

Talia Daniels
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Hope at Home:

Reflections from across CCJ
The Small Things

Valerie & Peter Bayley, Birmingham CCJ
A strange, anxious, sad year.
In which our concepts of freedom and society were challenged
In which there was much loss: (loss of work; income; physical contact;
communal worship; learning; confidence: security; certainty; well-being)
Loss of life and loved ones
Loss of hope
But also
A year in which miracles happened, in which we had to re-evaluate priorities.
In which we became aware of just how many different key workers we relied on.
A year when
We learned how to support and protect each other
We found solace in nature
We used, Teams, WhatsApp, Facebook, Skype and Zoom to connect with others and
make new relationships
A year in which hope for the future came in the form of an anti-virus injection
Peter and I began “isolation” at the start of March
2020, following medical advice. The invidious
progress of Peter's MS had already taken much from
him, falling prey to COVID-19 threatened the rest!
Our isolation meant no indoor visits – all
sustenance coming through online vendors
Sanity came from sparsely populated parks and
gardens, during the wonderful summer, plus our
own garden, weather permitting.
We looked forward to online worship, weekly
zoom meetings, quizzes and activities with groups
of friends, and with our local political party. Who
would have believed that a ‘Virtual Cocktails Class”
(ingredients shipped in advance) was even a ‘thing’.
Throughout the year, apart from our faith, one
constant has remained, and that was/is the constant
joy in life exhibited by Sam, our little grandson - here
shown fascinated by his own image in a muddy
puddle, following a very rainy walk
Perhaps it remains the small and seemingly
insignificant things that provide hope and guide us
to a brighter future.
www.ccj.org.uk

Perhaps it remains the
small and seemingly
insignificant things that
provide hope and guide us
to a brighter future.
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Last Moments

Rabbi Michoel Rose, Cardiff CCJ
I received a call from a Christian
hospital Chaplain from a hospital in
the Swansea area. The patient was
no longer responding after suffering
from Covid. The patient had expressed
an interest in Judaism and the family
therefore had requested prayers from
a Jewish person be said in their last
moments. After inquiring, it appeared
that the patient was not actually Jewish,
and had not converted to Judaism, but
we felt it was important to do what we
could for this precious soul in their last
moments and to respect their wishes.
We decided that what may be best
appropriate would be to recite a few
relevant psalms and the short version

The sense of unity and
coming together for
someone in their
ultimate time of need
was very powerful.

of the Vidui - the Jewish confessional
prayer said in a person’s last moments. It
was a scene like you may have imagined
from an apocalyptic movie, one all of us
seem to have been cast in.
The Chaplain was in the ward with
the patient and a tablet, together with
the nurse - all gowned up - and me,
participating through their tablet. I
read the confessional prayer and the
Chaplain read the various psalms and
other parts we recited in turn.
Despite the terrible circumstances and
situation, the sense of unity and coming
together for someone in their ultimate
time of need was very powerful. The
nurse said to us that he was very moved
by what he had seen.
We are of course in awful times that
have seen many of us lose loved ones
and forced many in the ministry to see
the difficult parts of our calling much
too often this year.
Never in recent times have we had to
be tested under such trying conditions.

What I take great
inspiration from is the
absolute determination,
from all - Christian,
Jewish and other faith
- to work together for the
sake of the Almighty’s
children, with honour,
respect and great effort.
What I take great inspiration from
is the absolute determination, from
all - Christian, Jewish and other faith
- to work together for the sake of the
Almighty’s children, with honour,
respect and great effort. We have seen a
huge outpouring of charitable acts and
care for those in need that have brought
us all together.
It is my hope that this spirit of unity
and togetherness will continue long
after Covid and improve the world for
the better.

A Picture of a Hopeful Future
Isabel Smyth and Dianna Wolfson, West of Scotland CCJ

Isabel: In these dark days of Covid I’ve
been really encouraged by photographs
of my great nieces and nephews. This
one I found moving as the children walk
together into a future which is unknown
to all of us. It gives me hope because it
promises a future which is in the hands
of children who are greatly loved and
being brought up to be loving and
responsible. I have confidence in them.
Dianna: Indeed, Isabel these are dark
times. I have never felt so alone, yet I
have never felt so connected. A paradox?
Through the wonders of WhatsApp
and Zoom I have been able to contact
friends and family around the world. Not

I have never felt so alone,
yet I have never felt so
connected.
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It’s good to face the
future together.
only have our CCJ meetings continued,
but we have attracted people across
Scotland. My synagogue has arranged
online events on a weekly basis.
Dianna: The picture of your niece and
nephew inspire me to see a future
where we will come out of our ‘bubbles’
and continue to reach out in friendship
beyond our families and communities.
Isabel: Thank you Dianna. I’ve also
come to recognise modern technology
as a blessing and being able to keep
in contact with family and friends has
been a light in these self-isolating days.
I’ve appreciated the moments when our
CCJ branch has been able to meet. It’s
good to face the future together.
www.ccj.org.uk
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Why I Have Been Given Hope
Gill Meyer, Hastings CCJ

Returning from our walk this evening
a robin was singing with gusto and I
received a photograph of the sunset
this Christmas Day, from Eamonn,
parish priest of Our Lady Star of the
Sea, Hastings. The beautiful skies and
Christmas and Hanukkah lights have
lifted our spirits.
At our Zoom AGM, Rabbi Danny Rich
spoke of ways to live in hope during

challenging times, reminding us to find
a moment of blessing every day, to be
kind to ourselves, and to find something
beautiful to appreciate daily.
Programme planning for the 2021
Interfaith Forum is nearly complete,
with a monthly event, including the CCJ
Generation to Generation endeavour.
An HMD event in Eastbourne is
also being organised by one of our

members.
A group who have met monthly on
Shabbat Friday evenings ever since
the Jewish Society in Bexhill closed,
have kept in touch through regular
phone calls. Some have Zoomed the
Sisters of Sion, who have conducted
weekly meetings with Jewish and
Christian speakers, reaching worldwide
participation.

Even the darkness is not too dark for Thee
But the light shines as in the day
The darkness is even as the light. Ps. 139

You’ll Never Walk Alone: Hope from Liverpool
Liz Spencer and Christen Herbert, Merseyside CCJ

Liverpool has much to be positive
about. The two Cathedrals, linked by
Hope Street, helped pave the way to a
lasting harmony between the Roman
Catholic and Anglican Communities,
especially through the work of
Archbishop Derek Warlock and Bishop
David Shepherd. The Jewish Community
has also been active in public life since
the mid-19th Century and today the King
David Schools are one example of the
Community’s long-standing contribution
to the City.
The Liverpool FC Anthem, written by
Hammerstein, and made famous by the
late Gerry Marsden, uses the phrase ‘With
hope in our hearts’; this should be the
motto for us all in 2021.
Liverpool is a city, which, over the past
century has suffered more than some
www.ccj.org.uk

others with the damage wrought by
WW2; economic decline; the 1981 Toxteth
riots and the Hillsborough Disaster. Yet,
there is hope and healing here. The 1984
Garden Festival provided a springboard
for regeneration. The Toxteth area was
targeted for a programme of improved
housing and Community Life. The City
has been awarded money from Europe,
as well as Government funding. However,
the improved community life is due to
human interaction, not just cash. The
incredible work and achievements of the
Hillsborough Support Group is testament
to the spirit of this famous song and they

‘With hope in our hearts’;
this should be the motto
for us all in 2021.

persisted until justice was achieved. The
Black Lives Matter movement has been
recognised here and there is an ongoing
review of the role of Slavery in the growth
of the City. Yes, sadly, there are still
concerns about active and unconscious
racism here.
The people of Liverpool have risen
to the challenge of the pandemic.
Before this virus highlighted the chasms
between the ‘haves and the have-nots’,
the sense of community fostered the
growth of Food Banks and Community
Support Groups. The Churches,
Synagogues, Mosques, Temples and
Football Clubs have all been proactive.
‘You’ll never walk alone’ was the most
listened to song in March 2020. There is
a reason for this – it is both a song and a
prayer of Hope – sing it to yourself!
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Riding the waves
of Covid-19

I

live in northeast England near
the North Sea coast and regularly
brave the waves to swim in those
bracing waters. In my years of open
water swimming, my most
enduring lessons have come not from
the courses I’ve taken but from my
encounters with big dumping waves,
strong tidal currents, jellyfish and seals.
Likewise, I have been studying
congregational trauma for nearly five
years, but nothing has been more
edifying than actually living through the
last fifteen months. I knew the theory
of collective trauma: the movement
from heroism through disillusionment
to rebuilding and restoration, ending hopefully - in wiser living. Yet week by
week, and sometimes day by day, I found
myself surprised by the impact of events
on my body, mood and energy levels. A
number of times I had to remind myself
of what I knew – that trauma causes
bodily physiological happenings – and
that what I was experiencing was entirely
‘normal’ considering what we were
going through. That realisation made
it easier. One of the pastoral strategies
in traumatising times is being able to
communicate the normality of the weird,
the not so wonderful feelings and bodily
effects of trauma.
Our brains like predictability and look
for patterns. They were working overtime
particularly in the first few months and
again whenever there was a significant
change. There was an underlying thrum
of anxiety in those times that kept many
people exhausted and exhibiting stress
responses. We each respond in our own
way to traumatising events; the range
of ‘normal’ stress responses is wide. As
the waves of pandemic continued to
toss, weariness became a feature of our
lives. We were surviving and adapting
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Carla Grosch-Miller

One of the great gifts in
the pandemic has been
a re-learning the power
of lament.
and learning to live with changing
circumstances (levels of restriction,
new variants of the virus, vaccine
developments). The neural plasticity
of our brains enables us to always be
learning as we adapt. All of this takes
energy. I learned to make self-care a
priority every day and occasionally lower
the goal posts of hoped-for achievement.
I came to appreciate the importance
of the disillusionment phase of an
ongoing trauma and what kinds of
things are happening in the mist and
fog of the difficult times. People resist it.
They want to go directly from heroism
to rebuilding and restoration or even
wiser living. But like any loss, the
only way through the pain is actually
through it – not avoiding or skirting it.
I learned that, as we name and grieve
the real impact of the trauma, we are
grappling with reality and preparing
ourselves to hear God’s call and claim
on us. Skirting over it, rushing to ‘get
back to normal’, misses opportunities for
participating in what God can do, in and

One of the pastoral
strategies in
traumatising times
is being able to
communicate the
normality of the weird,
the not so wonderful
feelings and bodily
effects of trauma.

through us, for the future flourishing of
life. Riding the waves faithfully requires
attention to the reality of what’s
happening: who is hurting, what is lost,
and what is being revealed about how
we have structured our life together.
The Book of Psalms provides the
toolbox for riding the waves of any
catastrophe. Walter Brueggemann
(The Message of the Psalms, 1984)
observed that the psalms reflect the
reality of human experience: that our
lives have cycles of stability, disruption
(death, disease, dislocation….), and
finding our feet again. He categorised
the psalms accordingly: psalms of
orientation, psalms of disorientation and
psalms of new orientation. The psalms
of disorientation are often psalms of
lament: earnest outcries of pain and
dislocation that may blame God or even
curse others. One of the great gifts in the
pandemic has been a re-learning the
power of lament.
Lamentation is a liminal activity that
helps us to move through disorientation
and disillusionment towards a new future
with hope in it. The witness of the psalms
of lament is that we are invited into a
living, breathing and honest relationship
with God that contains the space for rage
as well as for praise. Speaking the truth of
our pain and chaos into the holy vessel of
a lament does something. It brings light
and air into us and makes room for new
possibilities. Lamentation frees the heart
for praise.
I do not know what wave you - the
reader - are riding at this moment in
time. But I suspect that there is a psalm
in the Book of Psalms that reaches into
your reality. More than that, there may be
a psalm of lament, thanksgiving, or praise
forming in your inward being – waiting
for its moment to be expressed.
www.ccj.org.uk
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Writing a psalm
To write a psalm of lament, thanksgiving or praise, use this structure adapted from Ann
Weems in John Swinton’s Raging with Compassion (Eerdmans, 2009). Free-write in
response to the steps set forth below:

✔ Address God in whatever terms express your
understanding of God
✔ What does your heart have to say to God?
✔ If you are in pain, voice the fullness of it. Don’t hold back.
What happened? Who or what caused it?
✔ If you are grateful, name in detail that which has moved
you to gratitude.
✔ If you are simply full of praise, let your imagination fly
to convey the height, depth and breadth of your praise.
✔ Make a statement of trust or relationship in God.
✔ Ask for what you want, for yourself, others and/or the
world.
✔ Vow your praise (if lamenting, only do this if you are
ready).
Alternatively, choose a psalm from the Book of Psalms and, after a period of prayer, “redux”
it: put it into your own words. Psalms of praise include 8, 19, 100, 145-150. Psalms of
thanksgiving include 9, 32, 66, 92, 107, 116, 118, 138. Psalms of lament include 5-7,12-13, 22,
31, 35-36, 38, 42-44, 55-60, 63, 74, 88, 94, 109, 120, 130, 137, 140-143.

www.ccj.org.uk

Carla A. Grosch-Miller is
a practical theologian and
poet. Her books include
Psalms redux: Poems and
prayers (Canterbury Press,
2014); Lifelines: Wrestling
the Word, Gathering up
grace (Canterbury Press,
2020); and Trauma and
Pastoral Care (Canterbury
Press, 2021).
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Society’s tapestry is fragile, but in upholding the rights of all people, and nurturing a collective humanity, repair
is not only possible but essential.

These Threads That Bind Us:
The Meaning of Shelter
A year ago, CCJ partnered with London's Jewish Museum, the Jewish cultural
centre JW3, a host of charities, and over 700 students and refugees in a project
entitled 'Little Squares of Hope: Shelter from the Storm'. Here, project leader
and former CCJ Programme Manager Esther Sills reflects on the importance of
welcoming the stranger.
For some, true shelter
was somewhere where
they could be free,
somewhere where they
could be reunited with
loved ones, somewhere
where the trauma of the
past could wash away.
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T

he thread of common
humanity connects us
all, irrespective of faith,
identity or belief, and I
believe that we all share in
a collective responsibility for a collective
future. But this future is fragile, and
constructs of inequality continue to
project many individuals and minority
groups outside of the realms of
humanity. Now more than ever it is
crucial that we acknowledge the divinity

which all people are created with (Gen
1:26), to confront our injustices, and take
action, so that we can begin the process
of healing, and bring hope that all people
can be, and deserve to be, treated with
dignity.
The Little Squares of Hope: Shelter from
Storm project was launched by CCJ
in October 2020 in commemoration
of Sukkot, the Jewish festival which
marks the forty years of post wandering
in the desert. The project sought to
www.ccj.org.uk
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elevate Sukkot’s core themes into a
contemporary context, by amplifying
the voices of those with experience of
displacement, creating vivid testimony,
and reminding us all of our duty to
‘welcome the stranger’.
This project brought together nearly
seven hundred people from refugee
and faith communities across the UK,
alongside fifteen leading refugee rights
organisations, to creatively explore the
concept of shelter. Each participant
shared and reflected upon their
experiences and perspectives of shelter
through the medium of art; which they
created on individual fabric squares.
Once complete, all squares were sewn
together to create a quilt, and this quilt
was then used to dress the walls of a
Sukkah, a temporary hut constructed
during the ritual of Sukkot. This Sukkah,
and its artwork within, reached nearly
four thousand people, via its virtual
exhibition at The Jewish Museum
London, and its physical display at JW3
Community Centre.
As evident by the artwork within
the quilt, for many of the project
participants, the notion of shelter, and
their subsequent journeys towards hope
and healing, far transcended the mere
requirement of a roof over head. For
some, true shelter was somewhere where
they could be free, somewhere where
they could be reunited with loved ones,
somewhere where the trauma of the past

could wash away. These ‘pasts’, and the
injustices which manifested them, were
encapsulated in much of the artwork too.
With some squares reflecting on what
it means to have your school set alight
because of your gender; to be torn apart
from loved ones, sons, sisters, mothers; to
be forced to traverse waters in which you
know you may drown.
One participant ‘M’, reflected on her
square stating;
“I drew a picture of schools for girls to
convey my message about girls’ education
in Afghanistan. Two thirds of Afghan girls
do not attend school. In some areas, girls
face security threats or their schools are
targeted and burned. That’s why me and
my sisters didn’t go to school”.
“It’s my dream to see the day where all
the girls in Afghanistan can freely go to
school and have access to education until
the end”.
In quilting these individual
expressions, our hope was that art could
serve not only as an important outlet
or platform for experience to heard,
but as a critical wake-up call to us all,
that injustice is continuing to fracture
our society; tearing through its frail

tapestry. For hope and healing to be
possible, not only for those pushed to
the margins, but for society as a whole,
all people must be recognised as such;
treated with dignity. And their human
rights must be respected, protected and
upheld. We are all created in the image
of Gd, and irrespective of our status,
identity, faith or belief, the common
thread of humanity binds us all. We are
all people, and we all bleed the same.
This suffering, it must cease.

“It’s my dream to see
the day where all the
girls in Afghanistan can
freely go to school and
have access to education
until the end”

Bishop Michael
Ipgrave speaking at
The Rabbi-Clergy
Conference 2018

www.ccj.org.uk
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Israel & Palestine:
The ‘How?’ of Healing
James Roberts, CCJ Programme Manager

W

ithin the
complex,
difficult, and
often tense
space of IsraelPalestine dialogue, CCJ is particularly
concerned about the impact the
debates have on Jewish-Christian
relations in the UK. In the past year, as
tensions have mounted and violence
erupted in Israel-Palestine, the effects
have been keenly felt by individuals and
communities here in the UK. In faith
communities, while many groups have
sought to engage with the issues and
strengthen their understanding of the
conflict, on occasion this has led to
division rather than dialogue. This raises
the important question: how can we
begin discussing Israel-Palestine? How
can our language be respectful but
critical and how can our rhetoric foster
positive dialogue? Over the past year, as
CCJ have gathered people together to
learn about the conflict in seminars,
discussion groups and webinars, these
questions have repeatedly been at the
forefront of our minds. As we continue
to dialogue about Israel-Palestine, CCJ
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How can our language be
respectful but critical and
how can our rhetoric
foster positive dialogue?
are keen to keep asking commentators
to consider their language and rhetoric
and to be mindful of Jewish-Christian
relations within the discourse.
When Israel-Palestine is discussed, CCJ
believes that it is vitally important to
listen and learn to the complex and
diverse narratives from the region itself.
This is how CCJ frames the annual study
tour for Jewish and Christian leaders to
Israel-Palestine. This year, a physical visit
was not possible, so the programme
was reimagined on Zoom and consisted
of three seminar days. On the first
seminar day the participants heard from
leading academics, interfaith activists, a
city councillor, and religious leaders in
Jerusalem about the variety of identities
and religions in one of the most
complex cities in the world, ending with
an inspirational session meeting young
people from Kids4Peace; a youth
dialogue and engagement programme

working in the region.
The second seminar day explored
some of the more sensitive topics of
discussion around Israel-Palestine
including refugee camps, settlements,
and political overviews. We heard from
the acclaimed author Yossi Klein Halevi,
and the inspirational work of Women
Wage Peace. In the final seminar, the
participants heard from David Horovitz,
Editor of the Times of Israel, as well as
hopeful, energetic narratives from
Palestinian start-ups, and joint
environmental initiatives between
Israelis and Palestinians. This seminar
series concluded in a session with the
UK Ambassador to Israel, Neil Wigan
OBE. The opportunity to hear such
diverse perspectives opened up the
breadth and depth of the narratives, as
well as the complexities of the issues
around the conflict. CCJ are extremely
grateful to Elizabeth Harris-Sawczenko
for leading this programme, in her role
as Director at the Good Faith
Partnership, where the ethos of listening
to and learning from these occasionally
difficult narratives was exemplified.
It was following the end of this study

www.ccj.org.uk
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tour that tensions in the region
escalated. At this time, CCJ released
several statements at the height of the
violence in the region, expressing our
concern. CCJ were particularly
concerned about the substantial rise in
recorded antisemitic incidents in the UK,
many of which were prompted by the
conflict. In response to this difficult
atmosphere, several of our branch
leaders met on zoom for a listening
event, sharing our concerns, feelings,
and perspectives, in a supportive and
safe environment.
In July, we gathered on a zoom
webinar to hear about the prospects
for peace and integration within
Israel’s mixed cities, learning about
the work of Abraham Initiatives.
We heard from Dr Thabet Abu
Rass and Ruth Lewin-Chen, who shared
their expertise as they work towards
full, equal citizenship, and complete
equality of social and political rights
for Israel’s Jewish and Arab citizens.
We also welcomed Rev Jessica
Foster and Rabbi David Mason to this
panel discussion. They reflected on
social cohesion and diversity in cities
in the UK, comparing and contrasting
this to the situation in Israel. All the
speakers reflected on the universal
power of community and of robust

It is vitally important that faith communities have the
grammar to contribute discussion on Israel-Palestine
in a respectful, informed way, which still allows space
for critique. At CCJ the listening, learning and dialogue
will continue, and we hope that many others will join
the conversation.
dialogue and friendship. They also
reflected on the importance of learning
one another’s language,
challenging the ‘othering’ of our
neighbours, and flourishing alongside
them, not simply existing. The call to
learn one another’s language resonates
strongly with CCJ’s broader concern
regarding rhetoric and discussion.
We are once again deeply grateful
to Elizabeth Harris-Sawczenko,
who is also Director of Public
Outreach and Partnerships at the
Abraham Initiatives, for arranging this
informative webinar.
Looking forward into the future, there
is a lot of work to be done in order to
address some of the issues which
emerged in the discourse around Israel
Palestine this year and build on the
conversations within CCJ. CCJ will
continue exploring how we discuss
Israel-Palestine and encourage
commentators (especially those in

Jewish Christian relations here in the
UK) to consider how their language
impacts Christian and Jewish
communities in the UK. It is vitally
important that faith communities have
the grammar to contribute discussion
on Israel-Palestine in a respectful,
informed way, which still allows space
for critique. At CCJ the listening,
learning and dialogue will continue, and
we hope that many others will join the
conversation.
● We are grateful to the Pears Foundation,

the Methodist Connexion UK, and
Westminster Abbey for funding this
unique tour
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I am fearfully and wonderfully made
Hannah Stone
Hannah Stone served as Poet-in-Residence for CCJ's Faith and Identity Project,
this poem was an original work written for the conference.
‘Tell us a story,’ you begged.

I am cedar of Lebanon;

‘I’ll paint you a picture,’ I said.

I am bright new beech,
fanning beds of bluebells,

I am seed, a speck boring into the soil,

I am cherry blossom

swelling as it sinks, burrowing roots into the earth,

for Japanese ceremonies,

mirroring their reach with stem, twig, leaf

I am shade for sheep in the green pasture.

twining upwards towards the light.

I am bright flags of Canadian maple,
signalling the approach of fall,

I become grove, coppice, thicket, forest.

I print messages on the winter sky

I am armoured by bark, and tunnelled by beetles.

with my naked branches.

Curse me, and I will wither – but only for a while.
Cut me, and see how my blooms still blossom.

I am hiding place for frightened men,

Fell me, and in the emptied glade

home to owls and sparrows.

a quiver-full of my offspring

I am climbing frame, lightening rod,

soon shoot up to pin the bright sky

lodestar for the lost.

with their spears of new growth.

I am roof, I am fuel,
I am ship, I am arrow;

I am the acorn buried by a squirrel

I am walking stick, crutch,

in a garden plot squeezed between weeds;

crocket mallet, cricket bat,

I am the sapling that persists

doorframe and gate,

by the side of a road;

roodscreen and altar,

the buddleia bole that triumphs

I am mast and flagpole,

through cracks in the paving.

spar and splinter,
cradle and coffin.

I am planned and planted,

I am fashioned into harps

named and numbered,

to sing the Lord’s song in strange lands.

owned and harvested.

My leaves are for the healing of nations.

Under burning skies

I bridge the deeps of the earth

I am nurtured

and the boundless heavens.
I am more than the sum of my parts.

with sparse mouthfuls of water.

I am fearfully and wonderfully made.

I am one, and many.

Learn from me, and lift up your voice:

I am oak of righteousness,

join creation to sing ‘rejoice!’

I am olive, flowing with oil,
30 Common Ground
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Faith & Identity:
A CCJ Student Project

Katharine Crew, CCJ Campus Leadership Manager
CCJ have been celebrating the
diversity within faiths through our
Transforming Intolerance project. Too
often students of faith who hold
further protected characteristics face
stereotyping and exclusion from
faith and identity spaces. Through
working with students, activists, and
theologians CCJ has been exploring the
situation at universities and identifying
ways to empower students to make
their faith and interfaith spaces more
inclusive. On 24 June 2021, we were
pleased to hold a conference at St
Ethelburga's Centre for Reconciliation
and Peace with keynote speakers Rabbi
Elli Tikvah Sarah and Rev Canon Dr
Rachel Mann to allow students to share
their experiences and expertise. As
one participant shared the conference
left them feeling “inspired” and we
look forward to seeing what the next
generation of students goes on to
achieve.
● CCJ are grateful to St Ethelburga's
for funding this project.

Poet-inResidence
Hannah Stone

Keynote speaker
Rabbi Elli Tikvah Sarah

“People are not
categories, they
are individuals”

Rabbi Elli Tikvah Sarah

Project Leader
Katharine Crew

www.ccj.org.uk

“Hear our stories
and believe us.
Listen to us … so
that when we say
‘this is who I am’, it’s
loved and respected”
Rev Canon Dr Rachel Mann
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The Ratline: Love, Lies and Justice
on the Trail of a Nazi Fugitive
Philippe Sands

Weidenfeld and Nicholson. 2020.
ISBN:9781474608121

Reviewed by Rob Thompson
In August 1942, Otto von Wächter, the
Governor of the Nazi-occupied District
of Galicia, wrote a letter to his wife in
which he shared news, both political
and personal. ‘The Jews’, he wrote,
‘are being deported in increasing
numbers, and it’s hard to get powder
for the tennis court.’ The incongruous
contradictions of the senior Nazi and
his family—in their corresponding
attention to the details of the Final
Solution and the apparent necessities of
their own comfortable lives—lie at the
heart of Philippe Sands’ latest book The
Ratline: Love, Lies and Justice on the
Trail of a Nazi Fugitive.
Readers of Sands’ bestselling and
award-winning East West Street will
remember Niklas Frank, the son of
Hans Frank, Governor General of the
so-called ‘General Government’ region
of occupied Poland, who, in 1946, was
found guilty of crimes against humanity
at Nuremberg and executed. Niklas,
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befriend by Sands, shared the fact
that he carries with him at all times a
photograph of his father’s body after
execution in order, in his words, ‘to
remind me, to make sure, that he is
dead’.
Ratline tells of Sands’ relationship with
another son of another Nazi, this time
Horst Wächter, son of Otto Wächter who
cared so much about his tennis courts.
Horst Wächter, however, is not Niklas
Frank, and Horst’s complex relationship
with his father and his ambiguous
presence in Sands’ research, are both
important threads in The Ratline.
Otto Wächter was intimately
involved with the implementation
of Nazi policies in eastern Europe.
As Governor of Galicia—and, before
that, Chief Administrator in Krakow—
Wächter controlled a vast area in which
hundreds of thousands of Jews were
murdered, including members of
Sands’ own family. On 20 October 1941,
Wächter attended a meeting in Wavel
Castle, Krakow. The minutes of that
meeting recorded Otto’s contribution
to the discussions: ‘a radical solution
of the Judenfrage [Jewish question]
was unavoidable.’ When Governor
General Hans Frank visited Lemberg
[Lviv, modern-day Ukraine] on 1 August
1942, he addressed Wächter directly in
a speech at the university, and, to ‘lively
applause’ congratulated Wächter on the
fact that he had not seen many Jews
since he had arrived in the city. ‘Don’t
tell me that you’ve been treating them
badly?’ Frank asked.
But Wächter’s wartime experience is
only one part of the story, and it is the
fascinating, page-turning mysteries
behind what happened to Wächter
after the war—his escape from justice,
his death in strange circumstances,
links to spy networks, and the shadowy
presence of Roman Catholic clergy—
which makes for an even more
compelling story. It would be unfair
to share too much in this review of
Wächter’s story. Its twists and turns are
surprising, shocking, and unpredictable,
and to say more would reveal too much

of a gripping and real plot. It must be
read to be believed.
Like East West Street, The Ratline is
a remarkable book. Sands takes the
reader on an extraordinary journey
following a rarely-discussed element
of post-war Europe: the attempt to
cover-up Nazi crimes, and to hide
the perpetrators from justice. The
reader experiences step-by-step,
discovery after discovery, both the
darkness and the search for justice
along with the writer, and throughout
Sands generously refers to the many
researchers and academics whose
assistance informed the book. When
Sands spoke to CCJ’s Yad Vashem
Alumni Network in 2017, he invited
archivist Dr Ros Codling to join him,
whose work for East West Street helped
reveal the identity of the Christian
woman who saved Sands’ mother from
wartime Vienna. All this not only speaks
of a collegiate project, but also of a
writer who is always conscious of the
implications of his research, not just for
himself and his whole family, but also
for wider society.
East West Street was one of the finest
books published in recent years with
its blend of family drama, history, and
contemporary relevance. The Ratline is
another essential read for all of us who
seek to better understand the Holocaust
and its continuing ramifications for
European, interreligious, and, above all,
human, relationships.
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Morality: Restoring the Common Good
in Divided Times
Jonathan Sacks

Hodder & Stoughton, 2020 ISBN: 9781473617315

Reviewed by Rabba Dr. Lindsey
Taylor-Guthartz
In what is, sadly, his final book, Rabbi
Sacks once again focuses his attention
on the big picture and the big questions.
He begins on a sombre note, charting
the decline of a shared sense of morality

Reading while Black: African
American Biblical Interpretation
as an Exercise in Hope
Esau McCaulley

IVP Academic, 2020 ISBN 083085486X

Reviewed by Dionne Gravesande
In the midst of ongoing of protests in
the US and the UK and the prominence
of the ‘Black Lives Matter’ movement,
Reading while Black by Esau McCaulley
- a New Testament scholar - was a
www.ccj.org.uk

in Western democracies, which has
atomizing and destabilizing effects;
he examines how the erosion of
shared values has contributed to the
transformation of ‘We-societies’, based
on community, to ‘I-societies’, based on
the individual. Like the biblical prophets
on whom he often draws, Sacks presents
the bad news first, before moving to
a soberly optimistic account of what
might be done to reverse this destructive
process. The first three parts of the book--‘The Solitary Self’, ‘Consequences’, and
‘Can We Still Reason Together?’---examine
the sharp decline in individual well-being
and happiness, linking this to the growth
of individualism in the West and its
consequences in terms of the short-term
focus of policy-making and the loss of
respect for truth and civil discourse in the
public arena.
The fourth part, ‘Being Human’,
argues against determinism in its
various forms and makes a strong and
persuasive case that ‘morality and
human dignity go hand in hand. Lose
one, and we will lose the other’. Sacks
notes that contemporary thought
contains a ‘glaring contradiction’, with the

widespread scientific view of humans
as ‘nothing but reproductive units
blindly replicating ourselves’ completely
incompatible with the increasing
emphasis on human dignity (as
embodied in the Universal Declaration
of Human Rights, for instance). As Sacks
sees things, the unique characteristic of
humans is their innate capacity for moral
action, ‘our capacity to refrain from doing
what we can do and want to do because
we know it might harm others’. It is this
that confers meaning and dignity to our
brief lives.
In the fifth and final part, Sacks
sets out a pragmatic programme for
reconstituting a ‘We-society’, based
on a covenantal recognition of our
mutual responsibility for each other’s
welfare, starting at the individual level.
Deeply relevant, elegantly argued,
and generously conceived, Morality
ends with a Covid-inspired reflection
that challenges us all to use this rare
opportunity to ‘enhance the structures of
our togetherness’. Addressing the widest
audience possible, of all religions and
none, Rabbi Sacks concludes: ‘The choice
is ours and the time is now.’

welcomed experience. It is a thoughtprovoking narrative, particularly now,
in a time of racial division and discord;
a time in which many black people feel
their sense of identity is fragmented,
and in which an awareness of the sacred
and collective nature of compassion is
diminished.
The reader learns about McCaulley’s
experiences and observations of the
ongoing struggle between despair and
hope that marks the lives of the African
Americans, in context of ethnicity,
political protest, policing, and the
legacy of slavery. Many of these realities
will resonate with a wider global
diaspora experiencing racial inequality
embedded within the social fabric and
norms of our societies.
The book poses questions such as
what does God have to say about black
identity? How should the State treat its
citizens? And what does that mean for
our prophetic witness? Yet still, within
the storytelling, McCaulley argues that
reading Scripture from the perspective
of a Black church tradition is invaluable
for connecting with a rich faith history
and addressing the urgent issues of

our times. In doing so he advocates
the Church can address the rage felt by
institutional church failures, by making
a case for theological engagement in
a way that inspires and redefines black
identity, value and worth.
Mccaulley goes on to argue that, by
re-reading Old and New Testament
text, black Christians can find a God
who loves and cares about people who
are systematically oppressed; not only
can they lament, but they can seek
justice beyond a blood vengeance. At
a time in which many are interrogating
the place of faith in the public sphere
and how it can advocate for justice,
MCcaulley calls for a model of biblical
interpretation that involves an ongoing
conversation between the collective
Black experience and the Bible; one in
which readers can construct authentic
narratives that blind us together, rather
than divide us. In doing so MCcaulley
offers a path to liberation, inspiration
and hope. Although written for a
Christian audience, this book will be
of interest to Jewish readers (and to
all) interested in the Bible, racism, and
diversity today.
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The Jews, the Holocaust, and the Public:
The Legacies of David Cesarani
Larissa Allwork and Rachel Pistol (eds.)
Palgrave Macmillan, 2019
ISBN 978-3-030-28674-3

Reviewed by David Tollerton
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David Cesarani (1956-2015) – a leading
figure in British Holocaust studies and
the history of modern Anglo-Jewry
– was an academic whose influence
extended well outside the ivory tower.
Alongside his numerous published
works, he was also vitally active in the
media, in Holocaust education, and
in the establishment of Holocaust
Memorial Day. His legacies are farreaching, and this new edited volume
offers both academic and non-academic
readers a chance to appreciate this
range.
Allwork and Pistol have brought
together contributions from leading
academics and Holocaust educators,
many of whom worked alongside
Cesarani and are able to speak directly
of his impacts over several decades.
Chapters are divided into sections
on ‘Minorities and Nationalisms’,
‘Perspectives on the Holocaust’, ‘Nazi
Crimes and their Legacies’, and ‘Public
History and Holocaust Commemoration’,

each offering a mix of reflection on
Cesarani’s work with important new
insights from leading researchers.
From my own perspective, it is the
final section that is most intriguing.
Here, the contributors consider
Cesarani’s crucial input on the growth
of public Holocaust memory in
contemporary Britain, but do so against
the backdrop of his eventual view
that commemorative practices had
slipped significantly out of alignment
with the more nuanced narratives
uncovered by academic historians of
the Holocaust. This unease, expressed
in the introduction to his major (and
posthumously published) 2017 book
The Final Solution, is an ongoing
challenge to those concerned with the
link between professional history and
public remembrance. In this way, and
others, Allwork and Pistol’s volume is
not only a celebration of Cesarani’s
work, but also a call for more critically
reflective modes of memory and study.
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BOOK REVIEWS

Literary Study of the Bible:
An Introduction
Christopher Hodgkins

Wiley Blackwell, 2019. ISBN 1444334956

Reviewed by Peter Chave
Think of The Sopranos or some
other long-form episodic television
drama. Consider its ‘story arc’. Think
about Dante’s Divine Comedy or
Tolkien’s Lord of the Rings. Then think
about the Bible: ‘For sheer size and
chronological scope, the biblical arc
is in a class of its own. From the first
words of Genesis to the final lines of
Revelation, in scores of books across
as many as fifteen centuries, a single
through-line emerges: the story of
God’s contracts with humanity – the
long story of human promises broken,
and divine promises kept’ (102).
With engaging wit (the paragraph
I have quoted is headlined ‘“Arc”
of the Covenant”’) and topicality
Christopher Hodgkins’ Literary Study
of the Bible: An Introduction takes us
on a comprehensive guided tour. The
book is the fruit of twenty-five years
of teaching a course on the Bible as
literature. It runs to a generous four
hundred and seventy pages. I could
certainly have done with it when I had
teaching to do! It is very user-friendly
and I have enjoyed sitting in the
garden during lockdown giving myself
a refresher course from its thoughtful
and entertaining pages.
Hodgkins is Professor of Renaissance
Literature at the University of North
Carolina at Greensboro. He is an
authority on George Herbert and
his article, in the George Herbert
www.ccj.org.uk

Journal on ‘George Herbert and the
Jews: Purloin’d Blessings and SelfCondemnation’ (38/1 Fall 2014:31-40),
wrestles sensitively with those areas
where Christian confession of faith can
drift perilously close to anti-semitism.
His stance is one that CG readers will
appreciate.
The book’s emphasis is on the
literary art of the Bible. We learn
about thinking and writing Hebrew
poetry as well as the methods and
aims of the Gospel writers. Jeremiah
is compared with Cassandra, the
Book of Job is dubbed a tragi-comedy
(like Shakespeare’s last plays) and

the Book of Revelation is illuminated
by John Donne’s poem in which he
suddenly stops wondering when
judgment day will come and starts
worrying whether he will be among
the goats rather than the sheep!
Each chapter usefully concludes
with a set of questions. These
questions test whether we have
understood what we have been told
but also lead us on to wider thoughts
about the Bible’s meaning for each of
us. This is a splendid handbook and
Hodgkins is a cheerful, informative
and insightful companion along
the way.
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Obituaries
Rabbi Lord Jonathan Sacks
Bishop Michael Ipgrave

‘Resist with all your heart and soul any
attempt to substitute power for truth’ – so
exhorted the late and widely lamented
Jonathan Sacks in his most recent book,
Morality: Restoring the Common Good
in Divided Times (2020). Lord Sacks, who
died on 7th November at the untimely
age of 72, served as Chief Rabbi of the
United Hebrew Congregations of the
Commonwealth from 1991 to 2013, and
subsequently as Chief Rabbi Emeritus.
That exhortation, typical of the lapidary
style of his writing, describes his own life
and achievement: as the deeply respected
leader of a minority religion, he was able
to speak truth into British and global
society in such a way as to enlighten and
enrich many, many people, beyond as
well as within the Jewish community. The
Prince of Wales described him as ‘a light
unto the nation’, and that estimate was
reflected in the many accolades which
recognised his influential voice as writer,
speaker, broadcaster and parliamentarian.
Sacks was able to address a multi-faith
and secular society with conviction and
coherence on the basis of core Jewish
teachings, and he was particularly
committed to Christian-Jewish dialogue
and understanding – his speech at the
2008 Lambeth Conference of Anglican
bishops, for example, was the highlight
of that gathering. During his time as
Chief Rabbi, Sacks served as one of the
Presidents of the Council of Christians
and Jews and was instrumental in
ensuring that leaders of traditions of
Judaism other than his own United
Synagogue were included on the
same footing. In fact, the area of intraJewish relations was one in which his
understanding and practice developed
over the years.
Jonathan Sacks’ contributions
to public life and thought were
based on his dual background as a
philosopher and as a religious scholar
– though in fact language of duality is
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inappropriate, as for him, following here
his mentor Rabbi Joseph Soloveitchik,
Jewish philosophy emerged from
halakhah: ‘Jewish thought and Jewish
practice were not two different things
but the same thing seen from different
perspectives’ (A Judaism Engaged
with the World, 2013). Yet Sacks went
further than any other Jewish thinker
in drawing out the consequences of
this for wider society, balancing yet
distinguishing Chokmah [wisdom] and
Torah [instruction] as, respectively, ‘the
truth we discover … [and] … the truth
we inherit’ (Future Tense, 2009). While
the practice of Torah was for the Jewish
community, and he was adamant
on orthodoxy in halakhic practice,
Chokmah was available for all, and none
was more effective than him in sharing
this wisdom with a wider world.
As a result of this differentiated
viewpoint, Christians hearing Lord
Sacks were always aware that they were
listening to an authentically Jewish
voice, yet were also able to hear wisdom
which spoke to their own situation.
In fact, his universality was based on
a healthy respect for the particularity
of each religious tradition, a point
emphasised in The Dignity of Difference
(2002), where the generosity of his
esteem for other faiths generated some
controversy in his own community.
Inter faith relations were for him not

at all to do with the amalgamation of
differing viewpoints into a negotiated
compromise, but rather the recognition
of wisdom in many and varied religions,
and its pressing into service in the quest
for the common good. As the title of
this, probably the best-known of his
books, indicates, such an approach
rested on a deep respect for human
dignity, founded for Sacks on the status
of each human being as created in the
image and likeness of God.
That fundamental ethical datum
meant, of course, that his wisdom was
not expressed in the formulations of
an abstracted intellectualism, but in the
practical commitments of one deeply
committed to justice, the protection of
the vulnerable, and a struggle against the
disparagement of others; his persistent
and courageous witness against
antisemitism came across not as special
pleading for his own people, but as the
core of a wider fight for human dignity.
That witness was all the more
convincing because as a person
Jonathan Sacks wore his huge
knowledge so lightly, deployed his
deep wisdom so adroitly, and extended
his warm generosity so liberally. His
friendship and example enriched
countless lives, Jewish and others; many
Christians and people of other faiths
have good reason to bless God for the
memory of this great rabbi.
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OBITUARIES

James Leek

Revd Andrew Williams
It was great sadness that I, along with
many others in the Council of Christians
and Jews, received the news that James
Leek had died from Covid-19 in March
2020. James was a remarkable man. He
was modest, cheerful, kind, thoughtful
and full of enthusiasm. As the Christian
Co-Chair who worked with him for
several years in leading the Southwest
London and the Dittons Branch of CCJ, I
continue to mourn his passing. I learnt a
huge amount from James about Jewish
life and practice and very much enjoyed
our friendship over the years.
The Southwest London Branch of CCJ
had once been a thriving branch but
had rather lost its way several years ago
and sadly had ceased to exist. It was
in 2014 that James played a key role
in reviving the branch and helped to
breath new life into it as the first Jewish
Co-Chair of the new branch. After a
short while it was amalgamated with

the Dittons Branch of CCJ to create the
Southwest London and Dittons Branch,
which continues to be very active to this
day.
The first event was in held in July 2015
at the Sacred Heart Catholic Church
in Wimbledon, when I was invited to
provide a presentation and talk on the
image of Jesus on the Cross in Jewish
art. It was well-attended and ushered in
a busy schedule of events that involved
evening lectures, always followed by
questions and discussions, a winetasting event, visits to the Out of Chaos
exhibition to mark the centenary of
the Ben Uri Gallery of Jewish art, to the
Wiener Library in Russell Square and to
the Czech Memorial Scrolls exhibition at
the Westminster Synagogue. Members
of the branch were also invited to
afternoon tea at the Papal Nuncio’s
residence in Wimbledon and over the
years we enjoyed many summer social

events where delicious food and drink
were served. The programme was
always carefully planned at Committee
meetings that James would host at
his home in Wimbledon, where James’
warmth and generous hospitality were
appreciated by all.

Mike Mason
Revd Steve Griffiths

Mike Mason was born in Colwyn
Bay, North Wales and spent
much of his youth in
Northern Rhodesia where
his parents worked with
missionary children.
Aged 19, Mike returned
to the UK and trained
as a management
accountant pursuing a
very successful career
in the Midlands. During
this time Mike had become
ever more deeply involved in
the Methodist church eventually
www.ccj.org.uk

training to become a local preacher.
In 1989 Mike decided on
a full career change. He
trained at Queen’s College
in Birmingham and
subsequently served as
a Methodist minister
in Essex and the West
Midlands before retiring
to Lincoln. Here he
became deeply involved
in CCJ Lincoln, becoming
Branch Chairman for five
very successful and productive
years. He brought to this role a calm,

persuasive manner and excellent
administrative and IT skills that proved
very effective in ensuring this small
branch continued to punch well above
its weight. He was particularly successful
in developing the triannual Bible and
Bagels study meetings and the annual
Advent - Hanukah celebration involving
children from the C of E Minster School
meeting in a local Catholic church to
teach the audience about aspects of the
Jewish faith. Mike’s legacy is to leave
CCJ Lincoln ever more respected in its
work of developing interfaith dialogue.
He is sorely missed.
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Neil Drapkin

Wendy Graham and the Drapkin family
Neil was passionate in his support of
CCJ and worked tirelessly over the years
for the Hillingdon Branch. He was a
member of the Committee for about
twenty years and also for a while a
member of the Advisory Board which
he found most interesting. He was
an excellent Treasurer, meticulously
keeping record of our finances and, in
recent years, liaising with the young
man who set up and ran our new
website. At every meeting Neil and his
wife, Cynthia, greeted people at the
door and gave them a warm welcome.
An active and vital member of the
Synagogue quiz team, at our December
meetings Neil composed and ran a
most enjoyable Quiz which was the
highlight of our combined celebration
of Christmas and Chanukah.
Neil was a long-standing member
of the Northwood and Pinner Liberal
Synagogue and a most valued
member of Hillingdon CCJ. Neil,
along with Cynthia, was a vibrant
member of the Czech and Slovak
Connection committee, undertaking
an array of projects. These included
the compilation of ‘the brown book’ – a
booklet which explains the heritage of
all four of the synagogue’s Czech Torah
Scrolls and Torah Scroll from Slovakia,
which is also available online. Alongside
this Neil edited the English language
translation of the book ‘Jewish Tragedy’,
written (in Czech) by Rabbi Dr Richard
Feder, the Rabbi of the town of Kolin
(the origin of one of the aforementioned
Torah scrolls, the synagogue having
developed a close bond with the town
over the past 40 years). Rabbi Feder
was one of the few Holocaust survivors
from the town, and his book was a
personal reflection of his experiences
and of the members of his community
that had perished, originally published
in 1947. Editing the English translation
was an immense task for Neil. When the
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English version was published in 2015
the family all travelled to Kolin for a visit
to mark the occasion and to take copies
there, which are now available for sale
in the local tourist information offices.
The connections Neil made were
deep and lasting. On a Synagogue visit
to the concentration camp Terezin,
Rabbi Andrew Goldstein held a short
ceremony in the cemetery, under a
Sycamore tree that had been tended
by young children interned in the camp
before being deported to death camps.
Neil picked up some seeds from the
tree, brought them home and planted
them. When they reached the sapling
stage, he gave four of them to others
to nurture (as he was a self-proclaimed
indifferent gardener). Two of these
saplings reached maturity. One is now
planted in Northwood, in a public

setting close to the Synagogue, and
the other is overlooking the Children’s
Memorial in the Gardens at the National
Holocaust Centre in Nottinghamshire.
Neil and the family helped to run
events for school children to educate
them about the Holocaust as well as
hosting their visits at the Synagogue,
showing the children around and
explaining elements of Judaism,
Shabbat and the festivals. Twice
treasurer of the synagogue, editor of
the Synagogue magazine and President
of the Synagogue for four years, Neil
was enormously committed to his
community. Above all, Neil was a real
gentleman and could always be relied
upon to give helpful advice whenever it
was needed. He will be greatly missed
by many, and it is a real privilege to have
shared his friendship.
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Farewell!

In the past year, we said goodbye to Director Elizabeth Haris-Sawczenko and
Programme Managers Rob Thompson and Esther Sills

Leading the CCJ team, Elizabeth was a tireless advocate for
dialogue and education at local and national levels, bringing CCJ's
work to new audiences. She established CCJ's Israel-Palestine
study tour and oversaw the production of the Listening and
Learning dialogue resource. After leaving CCJ, Liz's achievements
were recognised by the Archbishop of Canterbury in the Hubert
Walter Award for Reconciliation and Interfaith Cooperation. In her
final CCJ newsletter, she reflected on 'siyum' (a Hebrew term
meaning 'a completion'): "As I move from one part of my life’s
journey to another, I want to thank all of you for traveling with me
on this journey". Thank you, Liz!
In his years at CCJ, Rob Thompson
oversaw growth in CCJ's Holocaust
Education and led several Yad Vashem
seminars. Rob also helped build CCJ's Yad
Vashem Alumni Network and moved on
from CCJ to pursue a full-time PhD at UCL's
Hebrew and Jewish Studies department.
Thank you, Rob!
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Coordinating CCJ's social justice campaigns,
Esther Sills brought creativity and passion
for refugee rights. In her ‘Little Squares of
Hope’ project for Sukkot, she helped CCJ
reach thousands of individuals. Esther's
new role with The Jewish Council for Racial
Equality continues the social action work
she is passionate about. Thank you, Esther!
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The Council of Christians and Jews is the leading
nationwide forum for Christian-Jewish engagement.

CCJ exists:
To promote religious and cultural understanding
between Christian and Jewish communities within the
United Kingdom.
To advance the elimination of religious and racial
prejudice, hatred and discrimination with particular
reference to antisemitism.
To promote religious and racial harmony within the
United Kingdom on the basis of the ethical and social
teachings common to Judaism and Christianity.

The Council of Christians and Jews

Faith House
7 Tufton St
Westminster
London SW1P 3QN
0203 515 3003
www.ccj.org.uk
Facebook/Twitter/Instagram
TheCCJUK/CCJUK/thecouncilofchristiansandjews

